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Q.1) a) Constituent elements of state (Kautilya) 
Kautilya does not devise any logical theory of the state, he believe in the social contract theory (the state 
came into existence after a contract between the king and the people) 
In Arthashastra,Kautilya has defined state for the first time. 
It consist of  seven elements. The order is Swami, Amatyas, Janapada, Durga, Kosha, Danda, Mitra and 
enemy. King is the head of the seven elements of the state. 
 
ELEMENTS OF STATE- SAPTANGA THEORY 
SWAMI 
King (Swami) was given the highest position.He represents the legal and moral authority. According to 
Arthashastra, the king was supposed to be the defender of the Dharma.He is the main pillar of the state and 
all the executive, legislative, and judicial power are vested in him. 
 
AMATYA 
Constitutes the second element of the state. Generally, it means the council of ministers and constitutes a 
regular cadre of the service from which all high officers such as collectors, officers, envoys chief priests, 
and ministers are to be recruited. 
 
JANPADA 
Janpada means both territory as well as population According to Arthashastra without Janpada a state can 
not exist. It should have fertile lands and prosperity apart from natural resources. 
 
FORTS (DURGA) 
According to Kautilya fort is considered an essential component of the state for safety and protection 
system.It is as powerful as people and land since it gives both internal as well as external securities.  
 
KOSHA (TREASURY) 
 The heart of any organization is a strong and well-managed treasury that's why it is extremely important 
as it is used for the protection and maintenance of the army and state  
 
DANDA (ARMY) 
There cannot be the existence of a state without a sound defence system and for that, we need a strong 
army .Hence, it is very necessary to constitute a strong army which will be used for protecting state from 
internal and external threats. 
 
ALLIES (MITRANI) 
Ethical considerations are the main criteria for allies and Kautilya believes in hereditary allies and not 
artificial ones. He should be ready to help during the hour of crisis. 
Function of state 
According to Kautilya state is supposed to discharge the function of the modern welfare state apart from 
the protection of individual life and property, justice, law and order, education and defence. 
  
b) Liberal and socialist perspective of the Indian national movement 
 
Liberal perspective 
It is primarily dominated by the moderates and their concept of nationalism is that of the political nation. 
Gokhale, Dadabhai Naoroji didn't accept the imperialist interpretation of nation. According to them, India 
is a nation in making (title of Surendranath Banerjee's autobiography), for them colonial rule is the most 
important factor giving rise to Indian nationalism. 
According to Dadabhai Naoroji Britishers are justice-loving people . MG Ranade was of the 
opinion that british rule inspires, gives hope, and confidence that rule of law will be established. 
Criticism of the liberal perspectiveAurbindo Ghosh (A cultural nationalist) was not satisfied with the 
defensive approach of early nationalists. He argues that India is not a nation in the making but was a nation 
from the beginning. 
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Socialist perspective 
Jaya Prakash Narayan, who was influenced by Marx, in his book “Why Socialism?” found the Gandhian 
programme to be utopian. According to him, India needs a socialist revolution, and economic equality 
should be the premise on which any freedom can be achieved. 
Acharya Narendra Dev, extremely critical of Gandhi, in his book titled – “Socialism and National  
 
Revolution” argues that Gandhi’s approach of reconciliation between classes is illogical. Moreover, he did 
not like Gandhi’s over-emphasis on the religious approach. Ram Manohar Lohiya emphasizing upon 
socialism in the “Asian context” has given a socialist interpretation of the Gandhian programme. 
Nehru, a staunch believer in socialism, in his Lahore Session, during his presidential address 
said, “I must frankly confess that I am a Socialist and a republican”. Regarding Indian national 
movement, Nehru opined that India's immediate goal should be to end the exploitation of the 
people. 
 
Conclude on following lines – 
Any historiographical attempt to paint a complete and general picture of the Indian national 
movement is ever completely successful. Different perspectives help in offering different 
analytical and descriptive viewpoints of the otherwise extremely complex event in recent world i.e., Indian 
national movement. 
 
c) Mill as a reluctant democrat 
C L Wayper called Mill a reluctant democrat because the 'one person, one vote' idea was 
rejected by Mill. He favoured expanding the franchise to include everyone, with the exception 
of those who were illiterate, did not pay taxes, or were receiving parish assistance. 
In his Considerations on Representative Government, JS Mill came to the conclusion that "the 
ideal sort of a perfect government" would be both democratic and representative. 
 
Interpreters of JS Mill continue to differ on the depth of his dedication to democracy. Many 
contend that he was a hesitant democrat who worked covertly to shield the government from 
the whims of the populace. These detractors typically maintain that Mill was primarily a liberal 
who thought that individual liberty would always be too vital to fully confide in the populace. 
 
Others, who vehemently disagree and maintain that Mill was a radical democrat, argue that 
only his conviction that the people weren't quite ready for the highest level of self-government 
prevented him from justifying expansive new channels for public engagement. 
People who support this perspective of Mill emphasise his conviction—which was influenced by 
Alexis de Tocqueville—that citizenship requires involvement of people to be capable of 
conscientious self-government. Like Tocqueville, Mill refers to democratic political practise as a "school of 
public spirit" and favourably contrasts it with a private life that, in his imagination, is ruled by the interests 
of economic self-interest. According to this interpretation of Mill's philosophy, the core of his democratic 
theory is the transformational power of public participation. The scope of Mill's participatory ideal has been 
clarified by recent scholarship: Mill wished for citizens to take part in adjudication and local government, 
in volunteer militias, and workerowned cooperatives, in addition to national elections and regular 
"conferences" between elected officials and their constituents. Rudyard Kipling's idea of the "white man's 
burden" was supported by Mill. Evidently, democracy should be implemented in accordance with social 
growth.Because European society is more advanced, democracy fits well there. Asian societies, however, 
are less advanced. Consequently, they are unsuited to democratic forms of government. 
Nevertheless, he stressed the need to protect the rights of the minority within a democracy. 
Mill pushed for women to get the right to vote. Moreover, his views on freedom of speech, 
liberty, and freedom of expression are still pertinent today.   
 
d) Where there is no law there is no liberty 
Natural law is central to Locke’s philosophy. For Locke, it is pre-political and pre-social. For 
Hobbes, positive law dominates over natural law. After the formation of civil society natural law 
becomes the part of positive law.  
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Hobbesian individual cannot disobey a positive law on the premise that it is against natural law. Whereas 
for Locke positive laws are only so far right as they are founded on the law of nature, by which they are to 
be regulated and interpreted. In other words the executive must interpret the law in light of its 
understanding of natural law. 
The expression “no law no liberty” shows Locke as a supporter of due process of law and 
natural law. Here the term law denotes natural law which is a precondition for liberty. In the 
state of nature people were able to exercise liberty because of the presence of reasons which 
guide them not to harm others. In the words of Locke, “reason in man guides him not to harm 
others in his life, liberty and property.” Even after the formation of govt liberty can be 
protected once it is ensured that any law made by the government follows the principle of due 
process of law. That precisely implies that the positive law has to conform to natural law. 
Liberty remains protected even after the creation of state. Man hasn’t transferred his right to 
life, liberty and property. Locke gives right to revolt if government breaks the trust. Therefore, 
for the sake of protection of liberty, law made by the government has to be reasonable. 
Government is a trust, people are trustees. The government has only delegated power and not 
the original one. Thus, reason is the assurance of peace and it is also the foundation of natural 
law. The sovereign, being the trust, will make only those laws which conform to the god’s 
reason (natural law).  
 
e) Culture, nationalism and the idea of freedom in Aurobindo's thought 
Aurobindo Ghosh belonged to the extremist phase of the Indian national movement. He was a 
critique of moderates. He proposed the theory of passive resistance. 
Nationalism and Culture According to Aurobindo - "nationalism is a religion by which people try to 
realise God in their nation, and their fellow countrymen". For him, Nationalism is not the creation of 
human beings, it is deep and religious sadhana. Nationalism is creed and faith. Since it has the strength of 
god itcannot be suppressed. For him, India is like a Mother Goddess. He argues that children must be ready 
to sacrifice their lives for the sake of the freedom of the motherland which is supposed to be the most 
urgent duty. His ultimate goal was freedom from British rule. He believed that the national movement that 
started due to the partition of Bengal was a divinely inspired movement which was not guided by any 
political self-interest but rather a religious mission. Aurobindo believes Culture provides naturality to 
nationalism. He argues that every individual residing in the Indian subcontinent belonged to one single 
community and shared their culture irrespective of religion, caste and creed. 
Freedom 
He has explored the nature of freedom deeply. In the words of Aurobindo ‘The longing to be 
free', ‘is lodged in such a deep layer of the human heart that a thousand arguments are powerless to uproot 
it'. For him freedom is the supreme value which cannot be compromised at any cost, he argues that it is 
essential for both nation and individual. Aurobindo while analyzing the prevailing concepts of freedom 
argues that since the liberal concept of freedom ignores the importance of society therefore it is 
mechanical. He was also against socialist state which curbed individual freedom to bring about equality. 
The soul is the source through which we can understand the meaning of freedom. Peace can only be 
achieved when One follows the message of the soul. Aurobindo opined that freedom is ‘obeying the law of 
our existence’. We are humans, we should live in harmony with the environment. Aurobindo also deferred 
from Gandhi with respect to the concept of swaraj. For him swaraj meant fulfillment of sanatan dharma. 
He firmly believed that without political freedom, India cannot progress. Political freedom must precede 
socio-economic and administrative reforms. 
 
Q.2) a) "Nature has placed mankind under the governance of two sovereign masters, pain and pleasure." 
It is for them alone to point out what we ought to do and what we shall do. " (Bentham) Comment 
 
The question demands the analysis of utilitarianism. Explain utilitarianism by providing viewpoints of 
Bentham and James Mill. Then provide the critical view by discussing J S Mill’s contribution. 
ANS.   
Jeremy Bentham argued that concepts such as sovereignty, absolute right, and absolute justice had no 
meaning in the incumbent realities of social life. 
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Political institutions and policies should not be rated as good or bad concerning the above concept of 
human rights and obligations, but rather they should be judged by their outcomes. 
The central principle should be the greatest happiness of the greatest number while taking any decision 
(viz. formulation of any policy, legislation etc.). In the words of Bentham, "Pushpin is as good as poetry." As 
a consequence, there is no difference between happiness and pleasure. 
Bentham was a staunch believer in equality. According to him, one person's preferences should be given 
equal weight as given to another's preferences, apart from that each adult was the best judge of his/her 
interests. 
Bentham opined that nature has placed mankind under the governance of two masters: pain and pleasure. 
For measuring pleasure and pain, Bentham developed a felicific calculus to determine the right action to 
be taken in policy making. In his words, the interest of the community is the total interest of its members. 
The greatest happiness of the greatest number is a principle that must be considered by legislature in order 
to serve as a benchmark for all choices pertaining to public policy and law. 
James Mill contributed to the broader dissemination of Bentham's ideas. He radicalised utilitarianism 
philosophically. He came to the conclusion that aristocratic governments undermine the maxim of the 
greatest happiness of the greatest number after examining the existing institutions in England. He 
endorsed democratic governments that aimed to serve the needs of the populace in his book "Essays on 
Government." 
 
The pursuit of the greatest happiness for the greatest number must be the goal of the state, according to 
Bentham and Mill, who believed that this was the only standard of the public good that could be supported 
by science. "To supply subsistence; to produce abundance; to foster equality; and to ensure security" were 
its further four objectives. If the state pursues these goals, it will be in the interest of the citizens to obey 
it. Thus, Bentham and Mill offered one of the most compelling arguments in favour of a liberal democratic 
state that provides the framework essential for people to pursue their interests. 
John Stuart Mill, while attempting to reform the utilitarianism, changed the foundational principles of 
utilitarian philosophy. Like Bentham, Mill also considered “utility as the ultimate appeal on all ethical 
questions”, but unlike Bentham he favoured that kind of utility which is based on the permanent interest of 
individual as progressive being. He opposed Benthamite assumption of a mechanical formula for 
quantifying all pleasures and all miseries equally, as epitomised by his famous utterance, "pushpin is as good 
as poetry," did not please him. 
 
In the words of Mill, "It is better to be human being dissatisfied than a pig satisfied, it is better to be Socrates 
dissatisfied than a fool satisfied. And if the fool or the pig is of different opinion it is because they only know 
their own side of the question ". Mill distinguishes between higher and lower pleasures. Intellectual and 
moral pleasures are higher than physical pleasures. He points out the absurdity of felicific calculus and says 
that pleasures are subjective. 
 
b)-Why does Macpherson presents Locke as an Ideologue of market economy and also as a 
representative of the "spirit of capitalism"? 
 
Locke is considered as the Father of Liberalism. The core ideas of liberalism are liberty, toleration and 
secularism. 
Locke has also been criticised as the scholar of the Capitalist class(possessive individualism). This is 
basically because Locke professed that man has absolute rights over his property as the property is the 
product of man's labour. Locke says that man has absolute rights over the product of his labour which is a 
part of man’s personality. 
Macpherson opined that Locke’s views on the property made him a defender of the bourgeois class and a 
supporter of the privileges of the possessing classes. 
Strauss argues Locke's theory of property as the classic doctrine of the "spirit of capitalism".He consider 
Locke as a secret Hobbesian. According to Strauss we can see early glimpse of Adam Smith in Locke. In 
the words of Locke “restraint of the appetites is replaced by a mechanism whose effect is humane,” the 
mechanism being money.  
Locke opined that State violates the dignity of man when it takes away the property of a person. Moreover, 
State cannot make any such law which deprives a person of his absolute property right otherwise that 
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person has the right to revolt. To quote Locke "Sole Purpose for which state is created is the protection 
of property” (Locke takes to include by property – life, liberty and estate).  Macpherson has claimed that 
Locke's philosophy is a defence of what is essentially a liberal democratic capitalist state. Macpherson 
further argues that Locke’s view is distorted as in such scenario democracy is reduced from a humanist 
aspiration to a market equilibrium system. 
Locke, an individualist, firmly believes in the inalienable natural rights of the individual which can't be 
violated even by the state.  For this reason Vaughan opined that “Everything in Locke’s system revolves 
around the individual." Lockean political philosophy categorically establishes the foundation liberal 
capitalist state and this troubles Macpherson who believes that there is no scope of justice in the strictly 
procedural capitalist mode because it curbs the creative freedom of human beings who have to constrain 
their talents and skills to cater to the demands of the market rather than chasing their own goals and 
aspirations. According to Macpherson Hobbes begins as an individualist but ends as an absolutist but 
Locke remains individualist throughout. 
[You could also approach the question by offering Macpherson’s criticism of Locke’s theory of property ( 
also three kinds of limitations on right to property by Lokce and Macpherson’s rebuttal) . After that discuss 
the defence of Locke by Isaiah Berlin, Martin Seliger, John Dunn etc., This perspective was discussed in the 
test discussion video] 
  
c) Plato's theory of education is inextricably linked with his idea of justice. Discuss 
  
Plato philosophized about the universal idea in the world of eternal reality beyond the world of the senses. 
He is regarded as the founder of philosophical idealism. He is deductive in the sense that in his endeavor 
to create an ideal state he proposes an scheme of education which leads to system of proper stationing and 
non-interference, which is also the essence of his idea of justice. 
  
Plato says that the means to achieve justice(both-social justice and individual justice) is through 
education. Plato opined that when each individual develops his capacity to the fullest then only individual 
justice can be obtained. Here justice means excellence.  
Plato argues that to achieve social justice all social classes in a society like warriors, rulers , traders should 
be in harmonious relationships with each other. 
In the just state, each class of citizens had a distinct duty to remain faithful to its determined nature and 
engage solely in its destined occupation. His elaborate scheme of education ensures that everyone is 
educated according to the predisposition and finally settles on the occupation suited to his or her innate 
ability and talent. He introduces filtration system in his schema of education through examinations in 
different stages  to attain the stated objective.  
 
Plato's Republic is not only famously known for its strong defence of justice as proper stationing and 
noninterference but also known for its effective scheme of differentiated education for different classes to 
establish justice in the state. According to Plato, education is an instrument of moral reform which would 
mould and transform the human soul. Plato’s educational scheme prepares citizens to order their soul 
properly and to act in accordance with the principle of justice. 
For Plato, to achieve justice, social education is a means. It is a solution to all the important questions during 
his period. The ideal state ruled by the philosopher king was made possible through an exhaustive and 
rigorous scheme of education. 
Education is to serve as the key for the realisation of the ideal state where  social order would be arranged 
in accordance with the principle of justice. Plato’s scheme of education also inculcates the  values of selfless 
duty toward all. Plato opined that for extracting man's natural faculties to groom his personality education 
is necessary which will eventually build man’s character 
  
Prof Ernest Barker opined that "Plato’s scheme of education brings the soul into that environment which 
in each stage of its growth is best suited for its development". 
 
[Note- Justice is a moral idea according to Plato. Justice, for Plato, is simultaneously a component of human 
virtue and the tie that binds men together in states, as Prof. Ernest Barker has properly noted. Man becomes 
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good and more social as a result. Prof. Sabine articulated a similar viewpoint by saying that for Plato, "Justice 
is a tie which holds society together,"  
Plato's philosophy sought to improve the Greek city-states as its primary goal. The Republic's goal was to 
identify and then establish justice in the ideal state, and his educational philosophy is the spiritual cure for 
all prevailing evils and finally achieving justice. 
Social education, in Plato's view, is a tool for achieving social justice. Therefore, it is accurate to state that 
Plato saw education as the answer to all of the pressing issues of his time. The extensive and demanding 
educational scheme of Plato was to create the philosopher king and finally lead to the formation of ideal 
state. Plato saw education as a tool for enacting moral change since it could mould and change people's 
souls. 
Education was beneficial because it instilled the appropriate principles of selfless service to everyone. It 
aided in carrying out one's social obligations and finding fulfilment. The realisation of the new social order 
was thus made possible through education. In The Republic, his magnum opus, Plato advocated for a state-
controlled, comprehensive system of education that was open to both men and women. However, critics 
claim that Plato's educational scheme was undemocratically designed in that it completely disregarded the 
producing class.] 
 
Q.3) a) Discuss the context and subject matter of Machiavelli's discourses. How his ideas in discourses 
are different from the Prince. 
 
Machiavelli’s  political thought is be located in a transition era existing between the Middle and the Modern 
ages. He is credited with introducing realism and empiricism into political theory. 
Machiavelli was the political thinker of the renaissance, which was the "rebirth" of european culture, art, 
politics, and economics after the turbulent evolving Middle Ages. 
The Prince explored the causes of the rise and fall of states and the factors for political success based on 
the exploration of history and the principle of empiricism. 
Machiavelli in  Discourses puts forward the idea of the rule of law, liberty, and political and social power, 
which were rather foreign to his time and spaces. He separated religion from politics and anticipated the 
formation of a secular nation-state. 
Machiavelli in the Discourses further argues that a "dictatorship, whenever created according to public law 
and not usurped by individual authority, always proved beneficial." 
Machiavelli, in "The Discourses", supported a republican form of government. In his words, "wherever 
possible, republic; wherever necessary, monarchy; but in no situation, oligarchy". 
Machiavelli opined that people should be virtuous, have civic sense, which is the precondition for the 
republican form of government. Further, he favoured political as well as social equality. Both Aristotle and 
Machiavelli prescribed collective wisdom over the reason of one.  
How his ideas in Discourses are different from Prince 
In ‘The Discourses’, the broader theme of Machiavelli was republicanism and liberty. On the other hand, in 
‘The Prince', he underscores the importance of the unity and security of the state, which are the main 
worries of a ruler. 
In both "The Prince" and "The Discourses", Machiavelli insists on the importance of spreading the territory 
of the state. He opined that a state must either expand or perish. His idea of the extension of the dominion 
of state did not mean the blending of two or more social or political organisations, but the subjection of 
several states under the rule of a single Prince or commonwealth.  
The development of Machiavelli's political theories was not methodical; they mostly took the shape of 
observations about specific circumstances. According to Prof. Sabine, the "character of Machiavelli and the 
true meaning of his philosophy have been one of the enigmas of modern history." 
 
b) "The right of nature is the liberty each man has to use his power, as he will himself, for the 
preservation of his nature, that is to say, of his own life" (Hobbes). Comment 
 
Hobbes is generally regarded as the father of modern political science. His most famous work is "Leviathan". 
To quote Michael Oakeshott, "The Leviathan is the greatest, perhaps the sole, masterpiece of political 
philosophy in the English language." 
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Hobbes's theories reflect the political ideology of the emerging capitalist market society, characterised by 
the doctrine of "self-aggrandisement" and "possessive individualism." His modus operandi was deductive 
and geometrical rather than empirical and experimental. 
Hobbes argues that it is our natural right to use power in the state of nature for the ends we consider good. 
It is basic human nature to act in one’s interest; however, it "is never described as obligatory." According to 
Hobbes, men always prefer to be free from any "external impediments," and if by chance they have been 
given the right to be their own "independent judges" regarding how to lead their lives, they will not negate 
the opportunity, and will take advantage of it to its fullest to increase their power. 
Human beings, according to Hobbes, are egoistic, self-interested, isolated, and seek society as a means to 
their ends, which is the opposite to the view of Aristotle, who saw human nature as innately social. 
He applies the resolutive compositive method to understand the basic features of human nature. The 
human brain is also made up of particles which are in motion. Hence, there is a perpetual need for things 
that give pleasure, which can be obtained from power. Since the need for pleasure continues unabated, the 
hunt for power also continues. Hence, Hobbes argues that life is nothing but a relentless desire for power, 
which ceases only after death. 
 
Michael Oakeshott recognises the importance of power in Hobbesian political ideas as-"Man is a complex 
of power; desire is the desire for power; pride is an illusion about power; honour is an opinion about power; 
life is the unremitting exercise of power; and death the absolute loss of power." 
Hobbes believes that before the formation of the state, there existed a state of nature. It was an atmosphere 
of mutual suspicion and hostility. The man was free to do what he wanted. It was a state of war of all against 
all resulting in a chaotic life. To make a escape from this situation man will transfer all of the rights to the 
state except the right to self-preservation. 
  
Prof. Sabine opined that in Hobbesian political philosophy, both absolutism and individualism go hand in 
hand, and in the quest to avoid the danger and fear of civic conflict, unbridled power is given to the state. 
Hobbes contends that the passions of want and aversion are the fundamental sources of conflict in the 
natural world. Due to the scarcity of products, there is fierce competition and a struggle for control over 
what may be obtained. Human nature predisposes us to indulge in conflict when we act solely in our own 
self-interest. Hobbes also emphasises that people are free to utilise their own power in any way they see 
fit in order to protect their own nature and way of life. He calls this a natural right. But there are instances 
when he equates natural rights with authority, with freedom from duties, or with the freedom to act in 
accordance with what is right. His conception of natural right is lost in positive law after the creation of 
sovereign except for the singular condition where Leviathan is barred to violate man’s right to life. 
  
c) The state is the creation of nature and man by nature is a political animal -Aristotle (comment) 
 
According to Zellar, "The Politics of Aristotle is the richest treasure that has come down to us from 
antiquity; it is the greatest contribution to the field of political science that we possess." 
Prof. Bowels believes that "of all the books on the subject, politics is the most influential and most profound. 
It is the book which must be mastered before others". 
In the above statement, Aristotle talks about the importance of the state. He argues that man, by nature, is 
a social animal, which means nature has not made man in such a way that he can live without a state. 
Aristotle counters the Sophist argument that man is before the state. In the words of Aristotle, the basic 
premise for the origin of the state is the innate desire of a person to satisfy his racial instincts and economic 
needs. 
Nature has not made man self-sufficient. Neither family nor village is sufficient to fulfil all the basic needs 
of a man. Therefore, man has created a state (the highest of all associations in terms of both social and 
institutional value) which is capable of fulfilling all the desires of man. 
The state is the precondition for a good life, without which man can't have a satisfying life. In the words of 
Aristotle, "The state comes into existence for the sake of life and continues for the sake of good life." 
Hence, based on an examination of the desire of the man, Aristotle demonstrated the state as a natural 
institution and the man as a political animal. 
In the words of Aristotle, "One who can live without a state can be either God or beast; he cannot be a man." 
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Aristotle further added that even though, historically, man comes before the state, logically, the state comes 
before man because the life of man was not worth it until the state came into existence. 
Aristotle opined that since man was essentially good, the function of the state was to develop his good 
faculties into a habit of good action. Moreover, he also saw a good deal of identity between the state and 
individual as well. 
It is incumbent on the state to show the virtues of justice and courage as shown by the individual. 
Promotion of a good life among its citizens is the primary task of the state. The state is widely thought to 
be the spiritual association in moral life. 
Aristotle is rightfully considered as the founder of political science since he established the first framework 
for researching political institutions and behaviour using empirical and scientific methods. 
His support for the rule of law above individualised control by the wisest and finest has had the most 
enduring impact. The entire edifice of modern civilisation is based on respect for constitutional provisions 
and well-defined laws. 
 
Q.4) a) Discuss the distinct feature of Gandhian mass movement. How Mahatma Gandhi transformed the 
political and non-political movement into a unified mass nationalist movement? 
 
Dr. Martin Luther King Jr praised Gandhi for his ability to "mobilize and galvanise more people in his 
lifetime than any other person in the history of the world." The arrival of Mahatma Gandhi was a watershed 
moment in the history of the Indian national movement.  
In 1917, Raj Kumar Shukla first requested Gandhi to lead a movement in Champaran (Bihar). Gandhi 
demonstrated that for a movement to be fruitful, it would have to be socially extensive, unbridling the 
influence of mass mobilization from lower ground. 
 
Non-violent methods and Satyagraha: Mahatma Gandhi worshipped truth. He believed, "Truth is God and 
God is Truth," and when you aspire to discover truth as God, the only means are love and non-violence 
(‘Ahimsa’). 
Truth is the highest rule of life, and Ahimsa is the highest responsibility. When anyone with a developed 
soul puts ‘ahimsa’ into practice, one gets Satyagraha. It’s built from two words, "satya" plus "graha" meaning 
holding fast (graha) onto truth (satya).  
The Satyagraha movement had a non-class or multi-class appeal in contrast to other methods comprising  
a particular class. The Champaran, Kheda, and Ahmedabad satyagraha emerged as a victorious fight against 
the tyranny of Britishers in India. 
 
Involvement at the grassroots: Gandhi brought the concept of ‘Sarvodaya’ (progress of all)—a constructive 
programme to provide a life of dignity to the masses.  Government won’t serve as an instrument of power 
rather an agency of service. The Sarvodaya Movement is grounded upon truth and non-violence. Gandhi 
became one with the masses, he walked barefoot (for example, Dandi March). Gandhi went where common 
men resided and communicated through their local language. 
 
Arousal of the Nationalism among the masses: In the special session held at Calcutta (1922), Congress 
reinforced Gandhi’s plan for non-cooperation: boycott government educational institutions, law courts, 
and legislatures, abandon foreign textiles; give away officially conferred titles and honours. Whereas, the 
constructive steps involved: formation of national schools and colleges, popularisation of Swadeshi and 
Khadi to promote self-reliance and foundation of panchayats to empower the villages. 
 
Gandhi as a shield:  Kisan Sabha openly deified Congress about the demands of peasants. Only because of 
Gandhi, they united in Non-Cooperation movement in 1920-22. 
 
Hindu-Muslim unity: Muslims dutifully partook in Non-Cooperation movement. Gandhi ran the Khilafat 
movement, in 1919, against the British to bridge the divide among Hindus and Muslims. 
 
Permeated among the lower castes: in 1932, Gandhi founded an organisation to eliminate untouchability 
and uplift the backward classes. He coined the word ‘Harijan’ for them and united them with the freedom 
struggle. 
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Participation of Women:  Large number of women participated in Non-Cooperation movement. In 1918, 
Anasuya Sarabhai actively participated in the attack on the textile industry in Ahmedabad.  
In this way, Gandhi painted the picture of a unified India through thoughtful amalgamation of various socio-
political movements. The persistent pursuit of mass mobilization by Mahatma Gandhi bore fruit during the 
Quit India Movement, in 1942. Political leaders got detained before the official unveiling of the movement, 
yet the masses represented their courage and harmony in absenteeism of any leadership, thereby shaking 
the foundations of Britishers. 
 Barack Obama, former US President, has rightly commented, "In my life, I have always looked to Mahatma 
Gandhi as an inspiration, because he embodies the kind of transformational change that can be made when 
ordinary people come together to do extraordinary things." 
 
b) Discuss Aristotle’s ideas on two forms of justice – distributive and corrective justice. 
 
According to Aristotle, "The goodness in the sphere of politics is justice, and justice contains what tends 
to promote the common interest." It’s like a bond which organises individuals into a fair order of 
associations by allocating to everyone their share of rights and duties. 
Distributive justice impacts the circulation of money and honours among people holding shares in the 
political system of a society. Whereas, Corrective justice performs a correcting role in transactions and 
associations among individuals of society. 
 
Distributive justice allots to every individual their share according to their contributions towards society. 
It is recognisable with proportionate equality, linked to a concept of just rewards or equal shares according 
to the worth of its receivers. Aristotle considered it the crucial law to avert any revolution due to its proper 
and proportionate allocation of resources. 
 
Aristotle encouraged every political organisation to possess their own distributive justice. He allowed the 
allocation of offices to the virtuous only, thereby rejecting both oligarchic and democratic norms of justice. 
Owing to the scarce numbers of virtuous men, he thought mostly offices should be allocated to those few 
only. 
 
Corrective Justice: All laws associated with commercial transactions are treated within the corrective and 
remedial actions. It seeks to reestablish what a man has lost owing to the unfairness of society. This justice 
prevents the dominance of one right over the other. According to Aristotle, corrective justice is related to 
voluntary and commercial actions such as sales, hire, and furnishing security. They involve belligerence in 
life, freedom, honour, and property. This justice focuses on the virtue and moral superiority of individuals. 
While Plato's theory of justice is essentially moral and philosophical; that of Aristotle is legal and juridical. 
For Plato, distributive justice meant individual excellence and performance of one's duties, but Aristotle 
defined it as what people deserve, the right to receive. 
 
Conclusion:  
Aristotelian justice theory germinates from diverse areas of his thoughts. Corrective and distributive justice 
are not specific substantive ideals, but the formal model inherent in the legal arrangements and 
interactions that regulate them. These are structures for collating internal to respective transactions and 
distributions. Such types of justice comprise the rationality intrinsic to the relationships of reciprocally 
external lives. 
  
c) Power springs up between men when they act together and vanishes the moment they disperse.”( 
Hannah Arendt) Comment. 
 
Hannah Arendt is a political philosopher of 20th century whose works are difficult to organise into a 
coherent theory. Through her unique lens of experience and reflection, she has examined a variety of 
concepts. 
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Arendt’s writings draw inspiration from Heidegger, Aristotle, Augustine, Kant, Nietzsche, Jaspers, and 
others. The topic of what makes politics and political life different from other spheres of human activity is 
one that Arendt's theory interacts with, perhaps more than any other. 
In the political arena, we often equate power with governments, politicians, and rulers. Generally, it is seen 
that politicians grasp power as if it were something to be possessed or acquired. Many opined that 
politicians were more bothered about "staying in power" than their constituents. 
However, according to the views of Arendt- that power is legitimate which exists between citizens as they 
engage in political action together. On the other hand, power displayed by rulers employing the use of 
terror and violence is considered illegitimate. 
Hannah Arendt opined that "power springs up between men when they act together and vanishes the 
moment they disperse." Which means that when, for a specific political purpose, a group of human beings 
decides to act together, power exists between them as they get together to achieve a common political 
aim. 
 
For Hannah Arendt, the act of civil disobedience is the perfect example of power preserving the public 
space (movement during the 20th century, USA). Arendt opined that power exists between the citizens 
when they gather together to demonstrate against an unjust law. 
In the words of Arendt, power means when people involve themselves in civil disobedience to reclaim the 
public space of debate. 
 
Citizens make a conscious effort to regain legitimacy by demonstrating civil disobedience in case the 
government mishandles legitimacy (via enforcing unjust laws). 
When citizens believe that the government has lost its legitimacy, regaining the public space for debate is 
an effective mechanism for citizens during that time. 
In the case of the existence of a sturdy public debate, it is not entirely the ruling authorities that define the 
parameters of public debate, especially if they attempt to drown out dissent, as, for instance, in the 
delegitimization of the press/media. Public debate challenges political leaders' attempts to surrogate 
fabricated truths to build power. 
 
Conclusion 
Public space, which will continue as long as opportunities exist for the assembling of citizens, concern for 
the action of shared debate among plural human beings is mainly preserved through the power that 
"springs up" among citizens when they gather together. 
 
Q.5) Comment on the following in not more than 150 words : 
a) Action as the differentia specifica of human beings 
 
Hannah Arendt introduces the above quote through her theory of action. For her, the enormous weight of 
contemplation in the Western philosophical tradition served, historically, to blur the inner articulations of 
the vita activa, the active life.  
 
In her book., On Human Condition, Hannah explains the hierarchy of actions, namely, labour, work and 
action. While she believes that the three activities of labor, work and action equally necessary to a complete 
human life, in the sense that each contributes in its distinctive way to the realization of our human 
capacities, it is action that is the differentia specifica of human beings, that which distinguishes them from 
both the life of animals (who are similar to us insofar as they need to labor to sustain and reproduce 
themselves) and the life of the gods (with whom we share, intermittently, the activity of contemplation).  
In this respect the categories of labor and work, while significant in themselves, must be seen as 
counterpoints to the category of action, helping to differentiate and highlight the place of action within the 
order of the vita activa. 
 
The two central pillars of action are freedom and plurality. Freedom refers to the capacity to begin 
something new. Action as the realization of freedom is therefore rooted in natality, in the fact that each 
birth represents a new beginning and the introduction of novelty in the world. An example is the American 
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revolution where individual men and women had the courage to interrupt their routine activities, to step 
forward from their private lives in order to create a public space where freedom could appear.  
Plurality, on the other hand, means that such an act shouldn’t be something that can be done in isolation 
from others, that is, independently of the presence of a plurality of actors who from their different 
perspectives can judge the quality of what is being enacted.  
 
Arendt’s emphasis on her theory of Action stems from the need for people to come together and act to 
ensure that totalitarianism and fascism doesn’t have a place in the modern society. 
 
b) Dalit perspective on Indian national movement  
 
The Dalit or the subaltern perspective of Indian national movement is a counter narrative proposed by 
leaders like Ambedkar, Phule and Periyar to the existing perspectives.  
Jyotibha Phule believed that the British Raj, for all its flaws was better than the Pershwa rule because of the 
introduction of rule of law and equality before law. EV Ramasamy, better known as Periyar was 
disenchanted with the congress and called it a Brahminincal organisation leading to the formation of the 
self respect movement against the Caste system. He also supported Jinnah’s demand for Pakistan in the 
expectation of support for a similar demand for Dravida Nadu. 
Ambedkar was among the tallest leaders of the Dalit community and he held that India was not a nation but 
a big community of communities. He also criticised the INC for having neglected Dalits and appealed to the 
Dalits to stay away from Quit India movement and even attended all the Round table conferences. He 
believed that while the British symbolised external exploitation, Brahmins symbolised internal exploitation 
and wanted freedom from both. 
 
KM Panikkar also argued that Congress didn’t address social exclusion leading to scepticism and distrust 
among marginalised communities. Gail Omvedt even observed that the Dalit movement was more 
democratic and consistently nationalistic than the elite controlled INC. 
SN Gaikwad addressed the criticism that Ambedkar was an anti national by saying that he still forced INC 
to be more responsive and contributed to formation of a unified and modern nation by politicising the 
masses. 
 
c) Dharma shastras and Arthashastra tradition 
 
Ancient Indian political thought revolved around ideas like Spiritualism and communitarianism and the 
political order was seen as analogous to the cosmos.  
Dharmashastras believe in graded inequality in rewards and punishment between different castes. It is also 
normative in character and thus, has guidelines for both the ruler and the citizens. Similar to Plato’s ideal 
state revolving around the idea of justice, Dharmashastra’s chief concern is Dharma which is defined as the 
duty of oneself in each stage of life and the upholding of Varnashrama Dharma. It also believes in divine 
origin theory of state by explaining how god created the state with Manu as king to quell anarchy. The King 
was seen as God on Earth and even an infant King should be obeyed. However, this doesn’t put the King 
outside the realm of Dharma unlike Plato’s Philosopher King to whom, no rules apply. The Dharmashastras 
also advise the four pronged strategy for Diplomacy and conciliation- Sama, Dhana, Danda and 
Bheda.Arthashastras tradition  on the other hand, are more realistic and materialistic and secular in its 
philosophy. On some occasions it goes on to invoke and support the instinctive wickedness of people 
similar to Machiavellianism. It also proposes an organic and quasi contractual theory of state.  
It also calls for equal treatment of all irrespective of Varna like Dharma Sastra and though it was not against 
the Varna system it was also not as dogmatic. It also gives great importance to the establishment of a 
welfare state and it’s often considered as the first textbook in geopolitics. 
 
d) Marxist and radical humanist phase of MN Roy’s thought 
 
Sudipta Kaviraj referred to MN Roy as one of the most prominent philosophers of modern India and  one 
of the most well read men of his time. He approached to the problems plaguing India in a quite different 
and untraditional manner. 
 

Page 11

https://academy.forumias.com/
mailto:admissions@forumias.academy
mailto:helpdesk@forumias.academy


 

Forum Learning Centre: Delhi - 2nd Floor, IAPL House, 19 Pusa Road, Karol Bagh, New Delhi - 110005   | Patna - 2nd floor, AG Palace, E Boring Canal 

Road, Patna, Bihar 800001   | Hyderabad - 1st & 2nd Floor, SM Plaza, RTC X Rd, Indira Park Road, Jawahar Nagar, Hyderabad, Telangana 500020 
9821711605 | https://academy.forumias.com | admissions@forumias.academy | helpdesk@forumias.academy 

To a large extent initially he was influenced by Marx and also borrowed much from his philosophy. Roy 
even supported freedom movements and anti-capitalist movements in colonies. However, he was 
disenchanted with Marxism because he believed that Marx neglected ethics and gave too much importance 
to class identity at the cost of individualism. He also preferred education as the slow but sure emancipator 
rather than violent class struggle and thus ushering in a revolution by consent. 
Roy’s departure from Marxism led him to formulate his theory of Radical Humanism. While both Marxism 
and nationalism subsume individuals under the class identity or the national identity, radical humanism is 
rooted in individualism held together by the trifecta of reason, morality and freedom. Radical humanism 
is not confined either by class or nation. It conceives freedom as freedom of the individual. Radical 
humanism also envisioned a cosmopolitan commonwealth of spiritually free men who will not be limited 
by the boundaries of national states which will gradually disappear under the impact of the 20th century 
renaissance of man. Economically, it argued for communal pattern of social growth which will yield 
maximum individual freedom to all men in the society. 
Despite radically moving away from Marxism, Roy insisted that radical humanism was not a break from 
Marxism but in fact a humanist interpretation of Marxism. MN Roy’s humanism is even seen as a type of 
existentialism.  
 
e) Syed Ahmad khan as a moderniser 
 
Sir Syed Ahmed Khan was one of the towering personalities of his time and a great instrument in 
consolidating and moulding Muslims public opinion. 
He gave great importance to education and viewed it as the panacea that would cure the ills plaguing 
Muslim society. He thus set up the Anglo-Mohamedan Oriental college which soon became the Aligarh 
University. He was a rationalist and emphasised on modern science. He even argued that muslims should 
have Quran in one hand and a book of science in the other. Because of this, he ran into the Muslim Orthodox 
groups like the Deoband group which opposed his ideas vehemently. 
He also stood for emancipation of women and abolishment of feudalism which were necessary for 
innocence of the Muslim community. He also authored the Tehzeeb-ul-Akhlaq magazine aimed at 
modernisation of Islam. 
Syed Ahmad Khan, in his initial years, was also an ardent ambassador of Hindu-Muslim unity. 
 
However, in an effort to exonerate Muslims from being the cause of 1857 revolt and to get into the good 
books of the British, he founded the Loyal Mohammedans of India and preached loyalty to the British. He 
began to seek religious conditions to political questions and asked Muslims not to listen to Badruddin 
Tyabji. He started to believe that no under representation of Muslims and their backwardness was not due 
to the apathy of Muslims to education but due to the numerical majority and domination of Hindus. His 
politics also served as a starting point for the two-nation theory.  
 
Thus Sir Syed Ahmad Khan has a mixed record as a moderniser as he was instrumental in consolidating and 
awakening Muslim public opinion but also contributed to creating a climate of mistrust between Hindus 
and Muslims. This led the Congress to ally with the Deobandi school and thus strengthening the orthodox 
sections of the Muslim society. 
 
Q.6) a) "the Indian constitution is first and foremost - a social document and majority of its provisions 
are aimed at furthering the goals of social revolution by establishing the conditions necessary for its 
achievement" (Granville Austin) comment.  
 
The framing of the Indian Constitution is often referred to as the greatest political venture since that 
originated in Philadelphia in 1787.  Granville Austin also referred to the Indian constitution as a social archive 
drafted by Dr Ambedkar. The Indian Constitutional scheme for the realisation of the socio-economic 
agenda comprises of both the justiciable Fundamental Rights as well as the non-justiciable Directive 
Principles.  
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A social document: 
 The preamble itself strives to secure to all its citizens, judge Justice equality and fraternity which form 

the bedrock of any social revolution. 
 Gautam Bhatia argues that the Constitution provided for a breakage of the multilayered opposite 

structures in the Indian society such as patriarchy, casteism and religion which was an avenue of power 
and various social evils. This was done by granting horizontal rights in Part 3 that ensured the 
foundation of a modern society. Some rights in Part 3 like article 17 that abolishes untouchability were 
even made absolute to ensure that such social evils were eradicated from the society. 
o The Constitution also provides for affirmative action to write historical wrongs and envisage a form 

of substantial equality to provide equality of opportunities for all irrespective of race, religion, 
caste, sex and place of birth. 

o Through article 23 and 24, it also prohibits prohibition of traffic in human beings and forced labour 
and employment of children in factories. 

 The Constitution also mandated universal adult suffrage which allows any citizen over the  age of 18 
without any discrimination to cast his/her vote in the country’s elections. This coupled with 
reservations for women and scheduled castes and Tribes in their representation to the legislative 
assemblies and Panchayat bodies try to ensure that social disabilities don’t puncture their political 
rights. 

 Indira Jaising also says that the Constitution allowed for positive social relationships to develop within 
the society through articles 19 and 21 that ensure freedom of speech and expression and life and liberty 
respectively 

 The directive principles of state policy notwithstanding its nonjudicial character, guides the 
government of the day to act on the interests of the disadvantaged sections of the society. 
o The mandate of article 37 has also allowed Parliament to make laws like the minimum wages act of 

1948, contract labour regulation and abolition act of 1970, maternity benefit act et cetera to improve 
the conditions of the masses 

o Legislations like right to education act and right to work through MGRNREGA were also inspired 
and guided by specific DPSPs. 

o Article 39 calls for the state to ensure right to livelihood, ownership and distribution of wealth to 
serve the common good, equal pay for equal work and for education and protection of children. 

o Article 43 and 43A strive to provide a living wage for workers with decent conditions of work and 
standard of life while also ensuring participation of workers in management of industries. 

o Article 46 envisages protection of weaker sections like schedule castes and tribes and their 
educational and economic interests.  

 The Constitution also allows for formation of various bodies like the scheduled caste and tribe 
commissions, minority commissions and women commissions to look after the welfare of such 
demographic groups. 

 
The Constitution of India, therefore, rests firmly on the principles of liberty, equality, fraternity and justice. 
It reflects an uncompromising respect for human dignity, an unquestioning commitment to equality and 
non-discrimination, and an over-riding concern for the poorest and the weakest in society. 
 
b) Discuss the major points of differences between Marxist and nationalist perspective on Indian 
national movement. 
 
The nationalist interpretation arose as a reaction to the imperial discourse which was instrumental 
compared to the idea centric approach of the nationalist perspective.. The Marxist discourse on the other 
hand, arose as a reaction to both the colonialist and nationalist views on Indian nationalism. They criticise 
the colonialist perspective for holding a discriminatory view on India and its people, while they criticise the 
nationalist commentators for seeking the roots of nationalism in ancient past. 
 
The major points of differences - nationalists viewed congress as an umbrella organisation that provided 
space for all ideologies to debate and dissent. The Marxist viewed congress as a bourgeois organisation 
bent on trying to stave off a communist revolution by distracting the masses. MN Roy even called Gandhi a 
bourgeois leader and a handmaiden of the capitalists. 
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Applying the Marxist class analysis to the study of Indian nationalism, RP Dutt, in his book ‘India Today’, 
argues that the class base of the Congress and the national movement changed over the period. However, 
the leadership remained in the hands of the propertied classes who remained most influential in the 
Congress. These elements prevented any radicalisation of the movement which could become dangerous 
to their own interests. 
 
The Nationalists were also focused on the question of India as a nation while the Marxists’ sole concern 
was to emancipate the downtrodden sections of the society. Surendranath Banerjee even asserted that 
India was a nation in the making. 
 
A section of the nationalist class led by Aurobindo Ghosh tried to combine nationalism and patriotism to 
breathe new life into what they viewed as mild approach of moderates. Even Rabindranath Tagore 
portrayed India as a civilisation where various invaders became assimilated in its ethos enriching its culture 
While Jawaharlal Nehru spoke about the unity in diversity binding India together. The Marxists didn’t 
bother with patriotism and even viewed it as a false consciousness and criticised both the moderates and 
extremists for their mild approach on the socio-economic situation of the masses. 
Nationalists viewed British rule itself as an unmitigated disaster while Marxists led by Marx himself saw it 
as a blessing in disguise since it was a source of modernisation that was an important step towards the self 
fulfilling Communist prophecy of Marx. 
 
Exploitative economic factors were one among the various issues that the nationalists tried to fight against 
while for the Marxists they were the chief reason for discontent.  
The national historians papered over all the class, caste, linguistic, regional and religious contradictions 
which existed in Indian society in order to portray a pan-Indian anti-imperialist front. As Pattabhi 
Sitaramayya, a prominent Congress leader, claimed: ‘The Congress then is a National organization that 
knows no difference between British India and Indian India, between one Province and another, between 
classes and masses, between towns and villages, between the rich and the poor, between agricultural and 
industrial interests, between castes and communities, or religions’ 
 
Over the years, however such restrictive paradigms were done away with in both these perspectives. For 
instance, Bipan Chandra argued that Indian national movement was not a bourgeoisie movement and was 
the most spectacular, secular and largest mass movement ever. Sumit Sarkar, in his book modern times 
calls the Marxist understanding casual as he argues that though the Indian national congress was not to 
any benefit of masses, it was still incorrect to say that it was a well-planned conspiracy against the masses.  
 
c) "Religious suffering is, at one and the same time, the expression of real suffering and protest against 
real suffering, religion is the sigh of oppressed creature, the heart of a heartless world, I'm the soul of 
soulless conditions, it is the opium of the people", (Karl Marx ) comment. 
 
Religion constitutes the core aspect of Marxist theory of materialism and his political philosophy. Marx 
opined that, through his analysis of history, it is man that makes religion and not the opposite. Thus, it is 
simply an expression of the self-consciousness and self feeling of man who has either not yet found himself 
or has already lost himself again. The quote in question forms part of Marx’s critique of Hegel’s Philosophy 
of Right. He was also influenced by Feuerbach’s Essence of Christianity which stated that the ignorance of 
man fails to explain the natural and other phenomena and this leads him to take the help of religion.  
 
According to Marx, religion is one of those social institutions which are dependent upon the material and 
economic realities in a given society. It has no independent history but is instead the creature of productive 
forces. As Marx wrote, “The religious world is but the reflex of the real world.” 
 
Despite calling it the opium of masses, Marx realised that religion gave man comfort and to some extent 
security. It also removed man’s sense of fear. This is because man’s rationality did not develop properly due 
to the inadequate development of education and science. In this aspect, he was influenced by Saint Simon 
who says that theology flourishes while men are still incapable of explaining the world and themselves 

Page 14

https://academy.forumias.com/
mailto:admissions@forumias.academy
mailto:helpdesk@forumias.academy


 

Forum Learning Centre: Delhi - 2nd Floor, IAPL House, 19 Pusa Road, Karol Bagh, New Delhi - 110005   | Patna - 2nd floor, AG Palace, E Boring Canal 

Road, Patna, Bihar 800001   | Hyderabad - 1st & 2nd Floor, SM Plaza, RTC X Rd, Indira Park Road, Jawahar Nagar, Hyderabad, Telangana 500020 
9821711605 | https://academy.forumias.com | admissions@forumias.academy | helpdesk@forumias.academy 

scientifically and that it holds together a society in which an unproductive ruling class lives off the labour 
of others. 
 
Calling religion as the heart of a heartless world is also a critique of society that has become heartless and 
is even a partial validation of religion as becoming the heart of the society.  
 
Marx also argued that Religion helps man to forget the real world as it is associated with the other world. 
Thus, it is the sigh of persons who are exploited. Just like how opiates fail to fix a physical injury, religion 
does not fix the underlying causes of people’s pain and suffering—instead, it helps them forget why they 
are suffering and causes them to look forward to an imaginary future when the pain ceases instead of 
working to change circumstances now. Even worse, this “drug” is being administered by the oppressors 
who are responsible for the pain and suffering.  
 
He was concerned about the existence of an abstract human being and concludes that one cannot be in 
that state of existence. Man is the world of man, state, society’, and the conception of God was a necessary 
conception in an ‘inverted world’. Once the world was right side up, the idea would not be needed. 
The abolition of religion as the illusory happiness of the people is required for their real happiness. The 
demand to give up the illusion about its condition is the demand to give up a condition which needs 
illusions. 
 
Marx’s view of religion is criticised on the grounds that it’s based mostly on Christianity and doesn’t 
necessarily apply to other religions. Despite that, Marx’s characterisation of religion was instrumental in 
his overall critique of religion  and the operating principle for various post-Marx thinkers. 
 
Q.7) a) Compare and contrast the 'State of nature' in Hobbes and Locke. how they differ in prescribing 
about the nature of contract to come out of the state of nature? 
 
State of nature is a hypothetical representation of human existence prior to the existence of a society. This 
concept was used by many philosophers, but primarily by Hobbes and Locke to explain the need for a social 
contract and a legitimate political body. 
 
Despite using a similar concept, both Hobbes and Locke started with different assumptions about human 
nature and ended up with opposing conclusions in terms of the kind of government they wanted. The 
differences include: 
 Hobbes had a pessimistic view of human nature and hence for him, man’s life in state of nature would 

be nasty, poor, brutish and short. He believed that State of nature is a state of war of all against all. In 
the state of nature there is no scope for art, letter, navigation and industry. 

 Locke meanwhile had a benevolent and generous view of human nature. While he acknowledged that 
there is competition Among men, he also stressed the idea that man is endowed with freedom and 
equality by nature which makes state of nature to be a state of freedom and equality in which everyone 
is equal and there is no supreme authority. He believes that Man naturally has a sense of reason and 
thus endowed with an intrinsic sense of morality. Thus the law of nature presides over the state of 
nature in which individuals in their properties are not necessarily in constant danger. 

 Locke differentiates between state of nature and state of war while Hobbes believes that state of nature 
per se is a state of war. This difference arises due to their differing environments-while Hobbes lived 
through the bloody puritan revolution, Locke was witness to the bloodless revolution of 1688. 

 
Need of a state: 
 In the State of nature, Hobbes argues that man endeavours peace to end the state of endless conflict, 

disorder and violence. Because man’s biggest insecurity is the insecurity of life and the fear that in a 
state of unlimited liberty no one can be sure of self-preservation. Thus, this urge of self-preservation 
prompts men to come together to form a state. 

 For Locke on the other hand, peace and goodwill are prevailing in the state of nature but there is no 
guarantee that it will forever prevail forever. This is because even though man is endowed with reason, 
he also is endowed with passions which may end up disturbing the peace of the society through 
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corruption and viciousness of a few degenerate men. He therefore wants to convert the goodwill into 
a legally enforceable contract.  

 
Nature of the state: 
 Hobbes’s conception of a state involves everyone coming together to form a contract of all with all. 

Main becomes social by creating a society and political by creating a state. Because in the state of 
nature everybody was sovereign and it led to chaos, therefore in a Hobbesian state there is only one 
sovereign and he has unlimited power and supreme lawmaking power.  
o People transfer all the rights to the state except the right to self preservation for which they they 

come together in the first place. Such a contract is permanent and people have a right to resist the 
state only when their self-preservation is at stake.  

o Hobbes justifies a totalitarian state by saying that man has only two options, either to live in a state 
of absolute anarchy or absolute state. 

 While Hobbes created a single contract, Locke created a system of two contracts. The first contract 
forms are civil society to protect and enlarge freedom which is entered into by all with all. The second 
contract leads to the formation of a government to which man transfers three rights-make , execute 
and adjudicate laws.    

 Such a government will be subject to separation of powers between the three branches and will also 
be a representative government ruling by consent. This law creates a limited and minimal government 
which has only delegated powers while all the original powers are with the people. Thus the 
government is only a trustee of the people which gives the people the right to revolt when the 
government does not act according to the wishes of the trustees. 

 Life, liberty and property are the three important rights that the government cannot take away because 
people have not transferred these rights to the government. 

It is often said that Hobbes created a state while Locke created a government. While Hobbes has been 
criticised for creating a totalitarian Leviathan, Locke is often accused of being a possessive individualist 
setting much store by private property. Together, both Hobbes and Locke pioneered the use of social 
contract theory that set the stage for modern political thought to prosper. 
 
b) Evaluate Mahatma Gandhi economic ideas with special reference to the concept of  trusteeship'. Is 
trusteeship practical in today's world? Provide reasons. 
 
Gandhi‘s concept of trusteeship was his answer to the contradiction and competition between capitalism 
and communism. True to the tradition of Indian thinkers thinking in terms of harmony and reconciliation, 
Gandhi wanted harmonisation of class interests rather than conflict.      
 
Gandhi‘s concept of trusteeship was based on two underlying ideas:  
 all humans are born equal and hence have equal rights in fulfilling their needs 
 But not all or equally endowed with the same intellectual and physical capabilities. Those with greater 

capabilities thus have to act as guardians of the well they create. 
 
Thus, the Capitalist is the trustee of the worker rather than exploiter of worker and are guardians of the 
wealth  rather than its owners. For Gandhi, capital per se is not bad but it’s improper use is. Such a system 
is also in consonance with the Gandhian idea of the inseparable nature of rights and duties. 
This theory is also similar to Aristotelian idea of private property and common use and other similar ideas 
of utopian socialists like Robert Owen and Charles Fourier. 
 
In his own lifetime, capitalists like GD Birla and his philanthropy came close to the model envisaged by 
Gandhi while in modern times, billionaires like Bill Gates and Warren Buffet started the Giving Pledge. The 
necessity of trusteeship theory is felt all the more today because of the need for Sustainable consumption 
without harming the ability of others to do the same Dignity of labour and equitable distribution of wealth 
in the face of increasing inequality and informalisation of workforce. 
 
While Gandhi wanted his idea to be an alternative to both capitalism and communism, critics painted him 
as both bourgeois and Utopianist. Gunnar Myrdal, who calls Gandhi ‘a radical liberal’, maintains in his ‘Asian 
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Drama’ that “the trusteeship idea is fundamentally a concept that fits into paternalistic, feudal, pre 
democratic society.  There is no historical example of it to go by. Besides full trusteeship cases have not 
been experimented anywhere. This doctrine has been either bitterly criticised or eulogised but not 
experimented. It was also said that Gandhi had a way of prescribing sugar coated quinine for the maladies 
of the society. He would administer the bitterest of truth under a thick coating of ahimsa. The theory of 
trusteeship has been dealt in the same manner. 
 
c) Highlight the major differences in the strategies and goals between the moderates and extremist 
groups within the nationalist movement. 
 
The Iong and protracted Indian struggle for freedom saw various phases and diverse viewpoints, the 
principle of them being the moderates and the extremists. The moderates believed in constitutional 
methods of reform while the extremists saw moderates’ visions and methods as inadequate in bringing 
freedom to India. 
 
The major differences include: 
 While the moderates relied on prayers, petitions and protests, extremists believed more in direct 

actions including boycott, passive resistance etc  
 The moderates feared that congress, built carefully would be shattered because of the extremist 

belligerence while the extremists feared that Congress will become obsolete. 
 The moderates were less forthcoming about the aim of Swaraj and focused on demands such as 

organisation of provincial councils, inclusion of Indians in governance etc while the extremists believed 
that Indians should have the key of their own house and Self Government was the goal. Tilak even 
asserted that Swaraj is the birthright of every Indian and it’s his/her Prajadroh to rise against the 
exploitative British Raj.The philosophical radicalism of Aurobindo went even further. According to him 
the existing condition of the Government in India suffered from corrupt western influences. To escape 
it, she must get rid of these conditions and seek refuge in her own superior civilisation. 

 The support base of moderates was quite restricted and the members themselves were drawn from 
the upper sections of the society owing to the lack of awareness and opportunities for political 
participation. The extremists on the other hand came from all the sections of the society and also 
enjoyed comparatively wider public support. 

 Compared to the moderates, the nationalism of the extremists were emotionally charged. The flag 
carriers of this new found confident patriotism were Aurobindo Ghosh and Swami Vivekananda. 

 The moderates restricted themselves to political action while the extremists focused on social reforms, 
education, swadeshi etc aimed at Indianisation of public sphere that had been captured by the British. 

Though there were differences in methodology, the end goals were not much different. Gokhale in his 
Presidential Address (Benaras, 1905) and Dadabhai Naoroji in his Presidential speech (Calcutta, 1906) had 
respectively advocated self-government and Swaraj as the goal of the Congress. The moderates sowed for 
the “intellectual unrest” while the extremists took the mantle forward and built a mass movement on the 
foundation. 
 
Q.8) a) Gramsci's concept of ideology was distinctive and far more developed than that of his 
predecessors and contemporaries essentially because it overcame both epiphenomenalism and class 
reductionism. Discuss. 
 
Ideological epiphenomenalism refers to the idea that the ideological superstructure is determined wholly 
and mechanically by the base structure which is economic in character. According to this, ideology played 
no role in the economy of the society. Any revolution, would hence be solely due to the contradictions in 
the economic base structure which is dependent on the mode of production.  
 
A reductionist interpretation of ideology, on the other hand, says that all ideologies have a class character 
and that each class has its own ideology that are antagonistic to each other. Thus, classes at the ideological 
level were mirrors of classes at economic level.  
Gramsci saw ideology as a “terrain of practices, principles, and dogmas” having a material and institutional 
nature constituting individual subjects once these were “inserted” into such a terrain. This ensured that 

Page 17

https://academy.forumias.com/
mailto:admissions@forumias.academy
mailto:helpdesk@forumias.academy


 

Forum Learning Centre: Delhi - 2nd Floor, IAPL House, 19 Pusa Road, Karol Bagh, New Delhi - 110005   | Patna - 2nd floor, AG Palace, E Boring Canal 

Road, Patna, Bihar 800001   | Hyderabad - 1st & 2nd Floor, SM Plaza, RTC X Rd, Indira Park Road, Jawahar Nagar, Hyderabad, Telangana 500020 
9821711605 | https://academy.forumias.com | admissions@forumias.academy | helpdesk@forumias.academy 

ideology served an important function in both the economic base structure and the superstructure. This 
helped his theory of ideology to overcome epiphenomenalism of previous conceptions of ideology. 
 
The class reductionism of previous theories was challenged by Gramsci’s assertion that there was no 
duplication of ideological elements in the superstructure from the base structure. This enabled the 
possibility of crossover of classes at the ideological plane, which is the civil society hosting all the 
ideological elements.  
 
Gramsci’s conception of ideology saw it as an organic ideology that is diffused throughout civil society 
including social structures and institutions like the media, family, churches, schools, trade unions etc. This 
is because of the integration of diverse class interests into one unified complex of socioeconomic relations. 
Gramsci then proceeds to define Hegemony as the ideological struggle by a class to make it possible for 
their ideological elements to be absorbed, articulated and assimilated in the discourse of other social 
classes and to unify these elements into a new collective will. 
 
Gramsci, through his concept of ideology thus emphasises on the need for the proletariat to capture the 
support of other social classes for which there was a need to overcome class dogmatism and interest-based 
corporatism. 
 
b) How did the Indian national movement impact the framing of the constitution of India? (15 Marks) 
 
The Constitution of India was drafted over a period of more than two years by a Constituent Assembly 
which itself was mostly populated by leaders of the Indian freedom struggle. Their experiences with the 
British colonial government and the struggle for freedom informed and influenced their ideas and debates 
in the constituent assembly. 
 The Indian freedom struggle was an umbrella struggle for various groups with their grievances with 

the British and this solidarity is relflected in the strong commitment for social equality, fraternity and 
brotherhood. The reluctance and subsequent conditional support of depressed classes to the Congress 
and the freedom struggle eventually ensured Fundamental rights aimed at preventing negative 
discrimination and also affirmative action for ensuring equality of opportunities. 

 Various peasant and worker movements threw up leaders who went on to be a part of the constitutional 
assembly. They thus ensured a socialistic tilt in the constitution through the Directive principles of 
state policy such as Article 39 calling for fair distribution of wealth , article 43 calling for living wage for 
workers, article 47 calling for promotion of agriculture and animal husbandry etc. 

 The freedom struggle also saw severe repression and curtailment of basic and fundamental rights like 
press freedom, freedom speech and expression etc. This influenced the addition of Part 3 of the indian. 
Constitution which are justiciable and aimed at limiting the discretionary power of the executive  

 The colonial government always saw India’s foreign relations as a factor of extending the British 
hegemony over India’s neighbours often to India’s detriment. The newly independent India thus, 
through article 51 endeavours to promote international peace and security and maintain just and 
honourable relations between nations. 

 The experience of partition and fear of secession at the fag end of the freedom struggle also prompted 
the constituent assembly to go for a unitary form of government. 

 The Constitution also borrows heavily from the 1935 act that was enacted amid pressures for 
constitutional reform by leaders of the freedom struggle. 

Apart from the freedom struggle, the framers of the Constitution also went through the constitutions of 
various countries and adopted many features from them thus creating a bag of mixed materials. The 
Constitution being a living document, has transformed over the years while staying true to its ideals borne 
from the Indian national movement. 
 
c) "Nationalist or anti-imperialist struggle is a struggle about colonialism before it becomes the struggle 
against colonialism". Comment. 
 
There is a great debate among historians as to how far the constitutional method led by moderates was 
successful. According to scholars like Bipin Chandra, although moderates didn't lead mass uprisings, they 
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did carry out the struggle at an ideological level.They were instrumental in starting the most impressive 
mass movement. Additionally, he believed that moderates were "both leaders and learners."   
British rule, according to early nationalists, was a blessing in disguise. They had a lot of faith in the British 
legal system. According to Ranade, the british empire is a source of motivation, optimism, and assurance. 
 
They are referred to as "Early Nationalists" because they believed in pushing for reforms while using 
constitutional and peaceful methods to do so. 
Constitutional techniques were required at the time because mass direct action can only be accomplished 
when people are organised, united, and aware of a shared goal. Before implementing direct actions, 
according to C. Y. Chintamani, we must resolve internal divides and divisiveness. 
 
The goal of the early nationalists was to unite the Indian people through certain political and economic 
reforms.The Early Nationalists sought a greater say in the administration of India because they thought 
that the nation should eventually transition to democratic self-government. 
 
When the British government attempted to restrict civil liberties, the Early Nationalists stood up for them. 
From the very beginning, the national movement incorporated their fight for freedom. 
They called for the repeal of the Preventive Detention Act as well as the restoration of personal freedoms, 
including the ability to congregate and create organisations. Additionally, they demanded the removal of 
the limitations placed on press and speech freedom by the British government. 
Dada Bhai Naoroji's economic critique of British rule made it easier to recognise the conflicts between 
Indian and colonial interests, which inspired the populace to band together against their exploitation. 
In the course of fighting colonialism, people started to realise their togetherness. The feeling of 
oppression brought forth by colonialism served as a unifying thread that united numerous social groupings 
and gave rise to nationalism. 
According to M.G. Ranade, the memorials were written to Indians and not the British. It caused the Indian 
population's nationalism consciousness to grow. 
"We are at such a point that our achievements are destined to be fewer and our failures are bound to be 
more frequent," claimed Gokhale. We must compete or gratify ourselves by failing to serve our country. 
These failures will lead to the emergence of nationwide struggle. 
However, according to Aurbindo Ghosh, constitutional principles "reflect the intellectual bankruptcy of 
the leaders." Tilak argues that constitutional methods in front of an alien bureaucracy are political 
suicide. 
 
A crucial turning point in the development of the anti-imperialist fight was the Civil Disobedience 
Movement. The rise in nationalist sentiment brought on by the Civil Disobedience Movement alarmed the 
British administration. 
During the movement's mass phase, which shaped the ideal of Indian nationalism, this anti-colonial 
ideology and critique of colonialism were spreaded. 
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